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| Rabbi Yosi and the Sages argue as to whether the date
the Torah was given was the seventh of Sivan or the sixth of
Sivan (Shabbos 86b). Many say that the halachah is according
to Rabbi Yosi — that the Torah was given on the seventh
of Sivan. If so, why do we say in our prayers that Shavuos
is zman Mattan Toraseinu — “the time of the giving of the
Torah™? We celebrate Shavuos on the sixth day of Sivan, and
the Torah was not given until the next day.

Also, although the Rabbis refer to Shavuos as Afzeres
(Rosh Hashanah 16a), connoting the holy convocation that
accompanied the giving of the Torah, the Torah itself does
not refer to Shavuos with this designation. The Seforno
explains that this is due to the fact that the result of that
convocation was nullified when the Luchos were broken by
Moshe Rabbeinu. So, we can ask an even more fundamental
question: why do we celebrate Shavuos at all as the day of
the giving of the Torah? Even according to the opinion that

, sthe Torah was given on the sixth of Sivan, since that giving
was subsequently rescinded and nullified, the Torah was not
actually received until Yom Kippur.
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UNUSUAL OVENS AND HEATED DEBATES

In answer to the above questions, the Beis Halevi refers us to a fa-
mous episode, recounted in the Gemara, about a dispute which took
place between the Sages of the Mishnah concerning an oven known as
“Tanur shel Achnai.™

The background to this casejs in the halachos of tumah and taharah
(vitual purity), whereby if a vessel is made of clay, it is susceptible to
(receive tumah; while if it is made of dirt, it is not.
~J However,what if an oven is made of alternate layers of clay and dirt?
Does it contract tumah? This question was the subject of a fierce debate
between Rabbi Eliezer, who maintains that it does not contract tumah,
and the Sages, who say that it does. The Gemara proceeds to relate:

On that day Rabbi Eliezer advanced all the arguments in the
world, but they (the Sages] did not accept them from him. He
said to them, “If the halachah is in accordance with me, let the
carob tree prove it.” The carob tree was uprooted one hundred
cubits from its place; and some say four hundred. They said to
him, “One cannot bring a proof from a carob tree.”

a . NS
e ‘Q He then said to them, “If the halachah is like me, let them prove
it from Heaven." A heavenly voice (bas kol) issued forth and

said, "Why do you take issue with Rabbi Eliezer, whom the
_halachah follows in all places?”

7&_ Rabbi Yehoshua stood up on his feet and said, “Lo ba'shamayim
hi—T¢ [the Tavahl ic natin Hamionl™
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What is the meaning of, ‘It is not in Heaven"? Rabbi Yirmiyah

A/ said, “For the Torah has already been given from Sinai. We.do
not pay any attention to a bas kol, for You [God] have already
written in the Torah at Mount Sinai, ‘The matter shall be
inclined toward the majority.”

TR |
These three words, “lo ba'shamayim ki, uttered by Rabbi Yehoshua,
encapsulate the halachah’s attitude toward heavenly intervention in
matters of halachah. The arena of halachic discussion is solely in the beis
9 din, and the tools for deciding the halachah are those that were handed
- down to the judges along with the Torah at Sinai.
The Rambam, in his Introduction to hig Commentary to the Mishnah,
articulates this principle in the following way:

And know that prophecy influences neither the explanations of
the Tarah nor the deriving of the details of its commandments
through the principles of exegetical derivation. Rather, the
way Yehoshua and Pinchas conducted their investigation and
reasoning is the same way Ravina and Rav Ashi performed
theirs.God has not allowed us to learn from prophets, rather,
{ only from Chachamim, men of reasoning and knowledge. TA

Torah does not say, “You shall come to the prophet who wi

be in those days,” rather, “You shall come to the Kohen and to
the judge."” ’
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The Chasam Sofer explains that according to this approach, the
principle of “Lo ba'shamayim hi” exists as a means to protect the
halachah.® If a heavenly voice were admissible as a basis for a halachic
ruling, it could lead to a breakdown of effective halachic adjudication,
for any person could simply say that his ruling is based on a heavenly
voice, thereby placing it beyond any potential investigation or refu-
tation. Therefore, the Torah demands that halachic rulings must be
based solely on evidence and arguments that can be demonstrated
and authenticated."

© - S

CROWNING ACHIEVEMENTS
In the introduction to the first volume of his responsa, Igros Moshe,

Rav Moshe Feinstein addresses the issue of “Lo ba'shamayim hi" as it

applies throughout the generations. It is only natural, he writes, for a
[Torah scholar to be apprehensive that he may err in any given ruling,

4 :es&acia]ly since it is understood that each subsequent generation is of
lesser stature than the ones that preceded it. However, it is incorrect for
him to decline to rule based on that concern. The Torah has been given for
all generations, which means that, by definition, there must exist a crite-

—)f rion whereby the Torah scholars of each generation are qualified to rule.
Therefore, after having mastered the relevant sources, and accompanied

by fear of Heaven, the scholar should engage himself in the question and

issue the ruling that he feels is correct. And while it is possible that his
ruling is in error, the Torah is “not in Heaven” and he has acted properly

L4 in delivering the answer which he believes to be correct.
With this in mind, Rav Moshe refers to the Gemara in Maseches

Menachos which relates that when Moshe ascended on high to receive
the Torah, he found Hashem attaching “crowns” to the letters, referring
to the vertical lines attached to the top of certain letters, When Moshe
inquired as to the purpose of these crowns, Hashem responded that in
the future, Rabbi Akiva would expound halachos from them.*
Why are the lines above the letters called "crowns™?

Q Rav Moshe explains that part of the process of Hashem giving the
Jorah to the Jewish People is that He also grants them the authority to
derive halachic rulings based on their understanding of the words written

therein. As such, the “crown,” which represents that authority, has passed

to the words and letters themselves, for it is the Sages’ understanding of
those words and letters which will henceforth determine the halachah!

:-L\le can now appreciate that the full meaning of the term “the giving
of the Torah” encompasses not only transmitting the mitzvos of the

Torah for the Jewish People to perform, but it also includes transferring

¢ the authority to rule in halachic matters to the domain of the Earthly

Lourt of Law.,

In this regard, it is worthwhile noting when this transfer of author-
ity first received expression. The answer, says the Beis Halevi, lies in

the extra day of preparation added by Moshe Rabbeinu. Hashem told ,
Moshe, on the fourth of Sivan, to prepare “today and tomorrow,” and )

that He will appear to the people on the “third day” to give them the

Torah. Left as is, these words indicate that the people should prepare

on the fourth and fifth of Sivan with a view to receiving it on the sixth.

However, Moshe viewed these words through the rules of halachic ex-

position and concluded that there should be a third day of preparation

and that the Torah should not be given until the seventh of Sivan. And

indeed, Hashem concurred with Moshe's verdict and did not appear to
the people on the sixth of Sivan, but waited until the seventh. This was

_the first time the idea that the Torah is no longer “in Heaven” expressed

@ dtself, representing the fact that the Torah had indeed been “given”—in

the full sense of the word!

With this idea in mind, says the Beis Halevi, not only can we answer
the question raised by the Magen Avraham, mentioned above, but the
answer is actually contained within the question. The Magen Avraham

8

asked: How can we say that the sixth of Sivan is “the time of the giving
of the Torah"? With Moshe hgving added a day of preparation, noth-
ing happened on the sixth, for the Torah wasn’t actually given until
the seventh! rr f:

To this, the Beis Halevi replies: It is true that in the end, nothing
happened on the sixth—and that is precisely WhY we refer to it as "the
Ltime of the giving of the Torah”! The very fact that Hashem delayed His
appearance to the people, based on Moshe's exposition, is the fullest

expression of the concept of “the giving of the Torah"!
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Rabbi Pinches Friedman ,( "
O parshas Bamidbar & Shavuos 5781 Of‘]") ?
Translation by Dr. Baruch Fox

~The Kedushas Leviacknowledges that Moshe Rabeinu added
a day of his own accord and that, in fact, the Torah was given on

the 51* day, the 7™ of Sivan. Nevertheless, Hashem's directive:
“Let them be ready for the third day, for on the third day,
¢ Hashem shall descend before the eyes of all the people on
" Har Sinai"—is in effect forevermore. In other words, HKB"H

planned to give Yisrael the Torah on the 50™ day; also, Yisracl
were prepared to receive the Torah on that day; they had
been cleansed of all previous corruption and contamination.
Therefore, the brilliant light of Matan Torah is revealed on this

fJ day annually, for all eternity. Hence, the appellation “Zman
Matan Toraseinu"—the Time of the Giving of Our Torah—
justifiably applies to Chag HaShavuos.

Notwithstanding, the explanation of the Kedushas Levi
requires further elaboration. Albeit, HKB"H intended to give
Yisraelthe Torah on the 6% of Sivan, and Yisrael were ready and
worthy of receiving the Torah on that day; in reality, however,
Moshe added a day of his own accord, and HKB"H acquiesced.
Thus, Yisrael received the Torah on the 7% of Sivan and not on

#he 6", So, why did HKB"H see fit to reveal the incredible light
(:)f Matan Torah annually specifically on the 6" of Sivan—th
day He originally designated for giving Yisrael the Torah? ¢
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Everything Is Complete and Perfect
in the World Called “Kol Yisrael”

. As a loyal servant in the presence of his master, [ will
attempt to clarify the words of the great tzaddik, the Kedushas
Levi. We will refer to a fundamental principle we learn from
the teachings of the holy Maggid of Kozhnitz, zy"a, in Avodas
Yisrael (Ha'azinu). His sacred words address the following
passuk (Devarim 32, 1): 1 yINR ¥RUM MI2TRY QW07 WINT
s, Here is his interpretation:

“Hearken, O heavens, and 1 will speak; and may the
earth hear the words of my mouth.” When a tzaddik
wishes to return the people of his generation to good
standing and is constantly speaking words of “mussar” to
them; yet, his words fail to penetrate their hearts, because
their hearts are made of stone, due their numerous
transgressions; and they have become attached to the
klipah, chas v’shalom, G-d help us; it is advisable that
he speak “mussar” to the root of their neshamos, where
the klipah has no hold. This is the meaning of “"Hearken,
0 heavens, and | will speak”’—that is, to the root of the

neshamos, which are called “heavens”; as a result, “the
earth will hear the words of my mouth”"—referring to
man’s material being.

Let us elaborate. Qur sacred sefarim teach us that the
root of man's neshamah does not descend to earth; it remains
up in the heavens. Only a tiny portion of the neshamah’s
light descends to enter man’s physical body and being. It
is only when man successfully sanctifies the tiny portion of
his neshamah residing with his body—via Torah-study and
the service of Hashem—that the two parts of the neshamah
reconnect. At that point, the root of the neshamah above
illuminates the tiny portion below with a brilliant, intense
light. This enables man to overcome his yetzer and attain even
higher levels of Torah knowledge and service of Hashem.

”-B’ This explains the insight of the Avodas Yisrael very
nicely. As we have learned, the heavenly root of every Jewish
=@ neshamah is totally unaffected by the sins committed below.
Therefore, when a tzaddik is unable to admonish the earthly
portion of the neshamah due to the enormity of the damage
and imperviousness of the heart resulting from the sins,
iniquities and transgressions: It is advisable that he speak
“mussar” to the root of their neshamos, where the klipah
has no hold.

In other words, the tzaddik must address the root of that
person’s neshamah up above that has been totally unaffected
by that person’s sins. It will then influence and illuminate
the small branch of the neshamah below clothed in a
physical body. This is precisely what Moshe Rabeinu—who
possessed this power—was doing with his pronouncement:

"mETRt omwn Rt He was instructing the untainted part

was about to say. As a consequence: «*d "IN YIRD YRUNH—,

of the neshamah in the heavens to listen and heed what he)

the part of the neshamah down on earth also heard and
obeyed his words.

LGN

That being the case, a person might say to himself: Why
should I exert myself to sanctify the carthbound portion of my
neshamah within my body? After all, the root of my neshamah
in the heavens remains holy, untainted and intact. Therefore,

~~N HKB"H replies: “They are the stem of My plantings, My

handiwork, in which to take pride.” The reason the root

<
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of the neshamah is intact is because I created it pure and

unblemished; it is beyond man's reach and he has no part
of it. Instead, it is man's obligation to strive to rectify and

ﬁksanctify the part of the neshamah below on earth that has

been entrusted to him.

With this premise, we can begin to appreciate the words of
the Avodas Yisrael. As we have learned, the root and majority
of every [ew's neshamah in the heavens remains unblemished
by his sins. Hence, when the tzaddik sees that his admonitions
are falling on deaf ears—that they are unable to influence
the earthbound portion of a person’s neshamah—due to the
imperviousness of their hearts caused by their extensive sins
and iniquities: It is advisable that he speak "mussar” to the
root of their neshamah, where the klipah has no hold.

In other words, a tzaddik possesses the power to speak
words of rebuke to the untainted root of a person’s neshamah.

ffshoot that is clothed by a human body down on earth. Moshe
Rabeinu, the foremost navi, possessed this unique ability. In _
this capacity, he addressed the heavens: ""727TR) BYWR 1TRA"—
hearken, O heavens, and I will speak—he was commanding
the unblemished part of the neshamah in the heavens to listen
and heed his words of rebuke; so that: "5 g yasn yawn'—
the vulnerable part of the neshamah down on earth would also
hear and respond to his words of rebuke.

(As a result, the root of the neshamah is able to influence its\
0 /

\ _7) Hashem Descended into
the Universe of “Kol Yisrael”

Following this line of reasoning, we will now elaborate on
the words of the Kedushas Levi. Recall that he asserts that
the reality that HKB"H intended to give Yisrael the Torah on
the third day of preparation endures forever. In fact, HKB"H

kept His word and gave Yisracl the Torah on the third day.
%oweven He did not give it to the branches of the neshamos

attached to physical bodies down below on earth; He only
gave it to the roots of the neshamos of Yisrael in the heavens
above. For, had the roots of the neshamos not received the
Torah first, their branches below on earth would not have
been able and worthy to receive the Torah.

This explains HKB"H's statement magnificently: “Let them
be ready for the third day, for on the third day, Hashem
shall descend before the eyes of all the people on Har
Sinai.” Here HKB"H specifies that He will descend "before
the entire nation”—implying that it will be in the presence
of the root neshamos in the universe called "Kol Yisrael.” As
we learned from the Noam Elimelech, in that world, all the
neshamos are united. For this reason, the voice of Hashem
was not actually heard down on carth on that day, because
on that day, the Torah was only given to the root neshamos of
Yisrael in the heavens.

Moshe Rabeinu, however, wisely understood that it is
imperative to also give the Torah directly to the offshoots of
the neshamos of Yisrael down on earth. Therefore, of his own

. accord, he added a day of preparation. Thus, HKB"H actually

gave the Torah to the branches of the neshamos of the people
of Yisrael on the following day with the full fanfare of thunder
and lightning. It turns out, therefore, that the two days of
Matan Terah are intimately related. Initially, HKB"H gave
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‘ tht—:) Torah on the 6" of Sivan, the third day of preparation,
" “before the eyes of all the people”—to the root neshamos
of Yisrael above, After the additional day added by Moshe,
on the 7™ of Sivan, HKB"H gave the Torah to the branches
of the neshamos of Yisrael below. This is the implication
of the passulk (Shemos 19, 20): "»w 21 %y ‘1 1"—Hashem
descended upon Har Sinai.

S

We now have cause to rejoice. We have successfully shed

=

some light on the profound words of the Kedushas Levi.
HKB"H established the festival of Shavuos—"Zman Matan
Toraseinu”—on the 50" day of Sefiras HaOmer, the & of
Sivan, the third day of preparation. For, on that day, he gave
the root neshamos of Yisrael the Torah—even though He did
not actually give the Torah to Yisrael down on earth until
the next day, the 7' of Sivan. This explains why we call Chag
_HaShavuos “Zman Matan Toraseinu.” For, our main cause
‘for celebration and joy is that the roots of our neshamos were
privileged to receive the Torah in the heavens above.

Let us add a precious point related to a passuk in parshas
Vaeschanan (Devarim 5, 19): mabnp Yo ¥x ' 1271 nabkn msm nr”
" K191 T ey et okt 1inn ana—these words Hashem
spoke to your entire congregation on the mountain, from
the midst of the fire, the cloud and the fog—a powerful
voice that was never-ending. Rashi interprets the end of
this passuk as the Targum does: "pes 89131 9p"—a powerful
-}voice that never ceases. Rashi concludes: m»m prm 1y 97
"etyy—for, His voice is strong and lasts forever. The words
of HKB”H are eternal, constant and do not stop even for a
second. Butwhatis the purpose of this magnificent voice if we
cannot hear it down below? Based on our current discussion,
the answer is simple. This inspirational voice of Matan Torah

preparation. It is constant and is never interrupted, because

Z was heard by the root neshamos of Yisrael on the third day 03

- HKB"H continues to give the Torah to the root neshamos o
Yisrael constantly. ‘

In this manner, we can better appreciate the explanation
of the Turei Zahav (0.C. 47, 5) concerning the formula of the
/\Jberachah recited before studying Torah: "m=minm 1. These

words are formulated in the present tense—as opposed toym"

"mmimm, in the past tense, He writes that this indicates that the
® Almighty gives us His Torah constantly, every day. Therefore,

when we study it, He presents us with new insights and

interpretations continually. In keeping with this discussion,

HKB"H gives us the Torah continually via the roots of our

neshamos above. It descends from there to influence and

imbue the branches of our neshamos below on earth.

ug So, on every Chag HaShavuos, on which the Torah was
given to Yisrael, the events of Matan Torah are repeated.
As we learn from our sacred sefarim, on every festival and
holiday, the miracle that occurred back then occurs again
now. Now, on the original Chag HaShavuos, on the 6" of Sivan,
HKB"H did not give the Torah to Yisrael down below; He only
gave it to their neshamos above. The same thing transpires
*on every Chag HaShavuos. Even though we do not actually
see or hear Matan Torah, nevertheless HKB"H gives the Torah
to the roots of our neshamos above, Hence, we call it "Zman
Matan Toraseinu.”

Y
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** He Has Chosen Us

O n the night before we received the Torah, we slept sound-
ly, and the entire nation needed to be awakened by the
Ribbono Shel Olam (Shir HaShirim Rabbah 1:56). To rec-
tify this, the minhag Yisrael is to stay awake learning Torah on
Shavuos night, depriving ourselves of sleep to immerse ourselves

in learning Torah (Magen Avraham 494).

How are we to understand this Midrash? How could six hun-
dred thousand people, a nation which included Nevi‘im and tzad-
dikim, sleep restfully on the night before the greatest moments of
their lives, the greatest moments in history?

The Arugas HaBosem explained that it was no accident. There
would be times, the Ribbono Shel Olam foresaw, in which it
would be difficult for Yidden to learn Torah, when the hassles
of galus, the pressures of feeding their families, the challenges of
being surrounded by host nations, would make it hard.

One might think that the obligation to learn Torah is relevant
when one feels tranquil and calm, experiencing gadlus hamochin,
an expanded state of mind.

~J/ " No, said the Ribbono Shel Olam, it i not so. The Torah that T
am giving you calls for a relationship, and you must be devoted
to it both when life is peaceful and serene and when there is tur-
moil, when it is easy and pleasant and when it is difficult as well.

Hashem caused them to sleep deeply, and He awakened them
just in time, They were forced to hurry to receive it, even without
the opportunity to get themselves “in the mood.” This was to
give us that ability throughout the generations ahead, the under-
standing that Kabbalas HaTorah doesn’t depend on a person’s
intellectual or emolional state, because it is connected to their

.essence.

That's what a kabbalali means, true acceptance. Regardless
of how we feel, regardless of what is going on around us, and
regardless of the fact that we might have failed in the past, now
we have to accept the Torah.

Perhaps this is another reason for the minhag of eating dairy
products, ma’achalei chalav, on Shavuos. Milk is unique among
liquids in that when it spoils, it is not necessarily unusable, but

~ the opposite — it can be used for cottage cheese or for sour cream,

or to enhance other foods.

X After Kabbalas HaTorah, there is no such concept as a Yid who
is “spoiled,” no longer worthy or deserving of this gift. A person
might stumble, or even fall, but with the decision to change, he
can recreate himself into something wonderful

\&

613 Mitzvos — Solely for Our Benefit

When your son will ask you in the Sfuture, “What are the
testimonies and statues and judgments that Hashem our G-d has
commanded you?” you should tell your som, “We were _cllafue:.to
Pharaok in Mitzrayim, and G-d took us out of Mitzrayim with
a strong hand...and G-d commanded us to do all these statutes

| WHY WE CELEBRATE / 259 L &3P

\‘R{for our good all the days and to give us life as this day” (Devarim
6:20-24).
~ The Ibn Ezra says that the son is not questioning what
the mitzvos are. He questions why we were given this yoke of
613 mitzvos in contrast to all the other peoples, who suffice
with seven easy commandments. The answer is that if G-d
benefited us with redemption from Egypt, we should trust
that the reason He gave us the mitzvos is for our good, and

(not for His benefit. That benefit, although predominantly in)
the World to Come, also gives us life in This World.

P This echoes the words of Rabbi Chananya ben Akashyah:
Hakadosh Baruch Hu wanted fo refine the Jewish people and give
Ebem merit, and therefore He pave us an abundance of Torah and
mitzwos (Makkos 23b).
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Perhaps it is for this reason that Tlashem introduced
Himself in the beginning of the Aseres Hadibros as the G-d
Who took us out of Egypt and not the G-d Who created Heaven
and earth. Just like the redemption from Egypt was totally and
pbviously for our benefit, so, too, the mitzvos, whose totality
is represented by the Aseres Hadibros, are solely for our good
and not for G-d’s sake.

This concept does not contradict the Sages’ statement that
the mitzvos were not given to us to enjoy, but rather as a
yoke around our neck (Rosh Hashanah 28a, and Rashi there).
True, the mitzvah itself may be a yoke — its observance may

"” not be considered an immediate pleasure or enjoyment — but

ultimately the purpose of that yoke is totally for our benefit h

and good.

Perhaps this is the intent of the Haggadah when it explains
that this question represents the wise son. The answer we give
him, which the Haggadah relates, is that we don’t cat after the

Korban Pesach so that the taste of the Korban Pesach remains
in our mouths. The intent is that the benefit deriving from a
mitzvah such as the Korban Pesach is that which will remain

o With us in the final analysis, and so it leaves a palatable and

enjoyable taste in our mouths.

g

In this light, we can understand the words of our Sages

(Yerushalmi Peab 1:1) concerning the deeds whose fruits a

(

_person benefits from in This World while the principal reward
remains for the Next World. These deeds are basically between
man and man — visiting the sick, comforting mourners, etc.

What then is the meaning of the conclusions — apd the study

of Torah is equal to all of them? How does Torah study fit with
the other kindnesses? Rav Aharon Kotler 2#”/ explains that
the preatest gift to the world is the study of Torah because the
Torah itself cnables all of existence to exist. Thus, the greatcsg
chessed is Torah study. }

In this vein, our Sages tellus that the Torah was given
after three days of preparation (Shabbos 87a). Just as the trees

¥ and vegetation were created on the third day of Creation, and

they satisfy the necessities of life, similarly the Torah is a tree

of life, satisfying the spiritual necessities of life. This is what

our Sages intimate when they tell us that #ov, good, applies

everything in it is totally for our benefit.

With this idea we can explain the verse: And now, Yisrael,
what does Hashem, your G-d, ask from you? Only to fear Hashem,
your G-d, to walk in all His ways and fo Jowe Him, fo serve Him
with all your heart and all your soul, to observe the mitzwos of
Hashem and His statutes that I command you today for your
good (Devarim 10:12-13). At first glance, the verse seems to
begin by implying that G-d does not ask much from us, yet
it follows with an extensive, exhausting list of things that He
in fact demands.

The key, explains the Ramban, is the last two words, /fov

Jach — “for your good.” In fact, G-d asks nothing from us.
your g g

All that He demands of us is for our own good. He is giving
to us, not asking anything from us.

X\

The Nations’ Mistake

This was the mistake of the nations of the world, who, when
offered the Torah, asked what it contained. G-d informed
the children of Eisav that it contained the prohibition cf
murder (Yalkut Shimoni 951). They questioned why this did
not conflict with the blessing they received from Yitzchak
Avinu, that they should /five by the sword (Bereishis 27:40).
Hashem leaves them and goes on to the next nation.

~v Why didn't Hashem answer their question and explain
to them that there was no conflict? Why didn’t He tell them
that living by the sword is not murder, but rather that they
would be mercenaries in time of war? Why did He just leave
them abruptly and go on to the next nation?

% Perhaps the answer lies in the response of the nation to
G-d’s offer. When one asks someone to do him a favor, he
must respond by first asking what it is before committing
himself to comply. When one offers someone a present, the
recipient doesn't need to ask what it is; he receives it graciously
and later discovers what it is. From the nations’ perspective,
G-d was asking them for something, and so they asked what

it was. This disqualified them from receiving the Torah. Only

mmsh people understood that G-d was offering them S
.a benefit; He was giving them a present. They responded
correctly, Na'aseh v'nishma — “We will do and hear.” Give”
it to us, they said, and later we will find out what it entails.

In this vein, the Dubner Maggid relates a parable on the
verse, You have not called on Me, Yaakov, for you have wearied
yourself with Me, Yisrael (Yeshayahu 43:22).

A man asked his neighbor to bring home his luggage
from the train station. When he heard his neighbor huffing

and puffing and with great effort ascending the stairs to his
home, he called out from behind the door, “You have brought
me the wrong suitcase. Please return and get my luggage.”
The neighbor was mystified. How could the man know that
he had brought the wrong suitcase? He called to him from
behind the closed door and said that he couldn’t possibly see
the luggage he had brought. The man responded that he had

\Af)nly a small attaché case; if the neighbor was huffing and
P

uffing and putting such effort into carrying the luggage, it
must not be his.
a&Hashem tells us that if the mitzvos are a burden and toil,
they must not be His, because Flis mitzyos arc relatively easy
to keep because they are for our ultimate good.

According to the Ohr Hachaim, this is the meaning of
Bilaam’s prophecy, 28713 22§ ) N5y — G-d does not see the
effort and bother among the Jewish people (Bamidbar 23:21).

burden and a bother, but an opportunity. It is like a treasure
map that instructs one to travel far and dig deep to find 2
treasure. Although following the map demands effort and
expense, the ultimate treasure makes the map an opportunity
and benefit, not a liability. |

( He does not sense that we consider the Torah and mitzvos a \'

. 13 Perhaps the angels knew that the Torah was not applicable

te them, but they wanted the Jewish people to know, through
Moshe Rabbeinu, that if it had applied to them, they would
have desired it. They viewed it as a benefit; they did not
breathe a sigh of relief that it was not being given to them.
They wanted it. The Midrash echoes this idea: Do not think

that I am giving the Torah to you as a liability, for even the angels
Aecived i { Doasavim Rabhah {:2).
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A Wedding Needs Its Bride % Hence, it is zman Mattan Toraseiny — not the day we
Rabbi Eliezer holds (Pesachim 68b) that one can either received the Torah, but rather the day it was evident that
celebrate a Yom Tov on a physical level, fulfilling the verse the Torah is a matanah, a gift. This lesson was not abrogated
that a Yom Tov is a day of lachem — “for you” (Bamidbar when the Luchos were broken; it was actually strengthertfcd
29:35), or, it can be celebrated in a totally spiritual manner, and intensified. The Luchos were brfaken because the ]e-wmh
fulfilling the laHashem — “a day for Hashem” (Devarim 16:8). people served the Golden Calf — this only makes sense if the
Rabbi Yehoshua holds that one must divide the day between Torah was a present that Moshe Rabbeinu denied thc_](.:wish
these two pursuits. However, everyone agrees that Shavuos, people when they sinned. But if the '1."01":1%1 was a li'rf.bxhty,. it
S“P{hc day the Torah was given, must be celebrated both on a would be totally illogical to remove a liability to punish a sin.

~p Thus, we celebrate the sixth of Sivan as zman Mattan
Toraseinu — the time when the nature of the Torah as a

physical and spiritual level. This emphasizes that the Torah is

_J avery concrete benefit on all levels — material and spiritual.
This is one of the sources for the custom of bringing flowers

benefit was demonstrated to us in a most poignant manner.

_and greenery into the home and shul on Shavuos. Rav Yaakov 9:\
Emden z#”/ attributes this to the mitzvah of simchas Yom Tov,
. enjoying the Yom Tov enhanced by aromatic plants. But if e E'a%1 MO B'aT hisilshl

this is the reason, why don’t we practice this custom on all
Yamim Tovim? Perhaps the obligation to enjoy Shavuos

physically is more intense than all the dther Yamim Tovim, PIED 7708 AR YR MM baybT prob by WP LwD “pY
so we add to it the pleasures of sight and smell to emphasize nN™M3 oMY KYw 1 AN M3 DR NMD AR WD
that Torah benefits all aspects of man's existence. D UPK WRY AIOA3 137 4D UK WK Dy nM3

DARYY DD N IR PR Dw DiTEPM WITD R P 90

The other customs of Shavuos also reflect the idea that ey ombin ba '7’1 oyr by oa 1'7=P "R AN no

Torah is a benefit. WC read M(:g"luas Rus, which relates how Sy oy 591 oMby DN 1';:;1 mPp (12 ¥ INOR)
Rus accepted the Torah voluntarily, recognizing the great A3 paTab DORR RYY CWR® T .Lmhy onbaa 2D
¥ opportunity it provided. We eat milk products because milk DONK RY #B N7 DX N3 R DR DY DI yRwRT
ds the food that nurtures life at its inception, representing the ‘D uPR WK 7y3 D3 DINK pY BINEY w3 DITA7

fact that Torah is the foundation of life. We stay up all night
on Shavuos eve, in anxious anticipation of the great occasion

RWT DIRT IP¥ NbR 0YT 9¥ 0 S3ph mand Yoy
W2 NILDI BY ART WOl 1'1 NWPNT DWW PRY WD

79978 72771 NIAA3 13TIRA D‘W‘-]B,p:‘l’r‘.ﬂ"’k:lﬁ nmm Bﬂv>

that will occur in the moming, to show how PYCCiOUS the a0 nbap vapn? vyn TIRT? UMW I:‘; RETH]
Torah is to us. We recite Akdamos before reading the Torah, MYy OBD DY DORIT MINT Y3 D3 MIARA Wapw
which describes how we resist the temptations of the nations DWPY DO NIBWIA M1 Mebiny unimR Mpya (8
who want us to abandon the Torah, who entice us with _pin MR DY DTRA A5 WPW DTp DATIA PIND

gy M3T MBI DNTA3 WY KD DX AP 1IR@Y 0TRA
PRI NP NITPRYN NMEAT 531 BPAN pIRR n7En )

promises of the physical and material benefits of assimilation.
We respond to them that all temptations are naught compared ToapY SKYA A9 IPT3ET TN 3 AN ThyR3 1 M
to the beauty and benefit of the Torah. owpy Y omwin PRw AKX ,AMNA DTIRW nvAY

This lesson that the Torah was given to us for our benefit 173p 1N VAW DDA MIX Kon IR a1 o Tna
‘ = . P : TATRA YA ATHA PY3 DI W NI 0Py 13PAnm
was already evident on the sixth day of Sivan. Tosafos explains o D w2 ? :

- — D99 b3 M0 7Y bR bTanm meyw w73 noa v
(Avodah Zarah 3a)_that according to all opinions the Torah 09 NNES DYPRYT TATSIN 3 DTN M93 wOw v

was ordained to be Eiven Ol'lrlthe Sixth dﬂ.\-’ Of Sivan. HOWEVCI‘, PR ,ona MIYA A onan "y avn '7:P'; 1h9Y nERm
according to Rabbi Yosi, Moshe pushed it off one day. Some RIT ORI DT 5y Baph bow bw ovuana niyw baw
explain that Moshe used his power to expound the Torah to APEbM IREP MPDl DY KT W12 MIWPNA PRY 0D

Dby 93P MIWEITY MR ORI PY oMM 17 TR
W ogew DD DY MIERT NYap oA AMRY arb ok
JTNTT 5D M0 1Y 873 BMERE NI ¥ Dina mavw
P71 RWT DMK DAY DA Yaph DYDY DR AVPAR (3

delay the giving by one day, because Bnei Yisrael were not
fully prepared on the sixth day.

Imagine: the wedding is set for a certain date. The hall, maty v ®aw 31 by YaR oy :n Rww 931 Yy
caterer, band, photographer, flowers, all have been reserved i WWM .
for that date. The day before the wedding a cousin calls and AONTE wom nNA D ovpb BIA MM by baph 6 &
says he will not be able to arrive on time — can the wedding YPNT? Kow MY TI13 TIWL MIEA DR MY pI RN
be delayed a day or two? Obviously, this would be impossible. XY A» N3 noan. hway K1Y NPEWAT NIRNA

However, if the bride were to call and say that it is impossible oTAT X 787 NN ART (0 7 12°0) Wm0 DING MR A

- w1 M m nb o™na nIn \Lh]
X for her to arrive on the set date, and she asks for the wedding to WBKN N ARK TN 19R7 DA A (3) 3107 AR

: - ] Ay UKD DPNA Y2 DR MIwYR 7 ONEN (12 1 12')
be delayed a day or two, she will certainly be accommodated; 213 °9 W AR TP (1D DY) BRI DA b 1

the wedding will not proceed without her. DR KD MNP AWM AUKA DA Y3 DK M@sh

If the Torah were a liability, it should have been given on niy DXMRY D30 NAwY Wy By MAKTY POy B

: z bo RXEE MATEAT P2 KNI NOwA 0D (3 UM whn
the set date whether we were ready or not. But since the Torah e

is a present specifically for our benefit, the entire timetable of RN 31 mE KW DR PR DBR AR37 93 man
Creation was changed to accommodate us because we were ;R N (5 3 JRPIMY) Tep3 ? ANEAN NASon A1y TN
"not ready. By postponing the giving of the Torah on the sixth Py OOWY DSY TUER A3 PN TA K2 DR 7 ORI
of Sivan, G-d revealed that the main intent of giving the S3yh o Phw em RS AN YXIYY nYapy nhIan

&A% BPP1 PI TIAT T MY N pENY bR KoK
YgapM LNy 11AYNWN 137007 DAY DY St 137
wopey Romn DNENY AP AY3p3 BIYI DM

Torah was for our benefit.
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328 / AROUND THE YEAR WITH REB MEILECH

2

That Shabbos, the guir walked s new chassan to snul, proudly
introducing him to the other members of the kehillah and boasting,
of his accomplishments to the falnidei chachamin,

The bachur spent the next week learning in the shul, his cvery
need attended to — but there was still no evidence of a kallal.

After another Shabbos, he finally asked his benevolenl hosl

when he would get to meet the young woman whom he was

meant to marry.

The man looked confused.

“When will [ get to meet your daughter?” asked the chassan
again. '

“T have no daughters, just seven sons,” replied the guir.

Now the chassan was confused. “If you have no daughlers,
then why did you bring me here?” he asked.

“T just saw all the other wealthy men in shul coming to shul
with their sons-in-law,” the guvir explained,

of the talinid chacham that they had brought into their home, and
I thought it would be nice to have a chassan to bring to shul as
1

welll” )
We marvel at his foolishness, but are we so different?

Reb Meilecli lifts his hand and begins to check off an imagi-
nary list, using his fingers. “Flowers. Blintzes. A haircut.
Cheesecake,” he says in English, and sniiles.
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“each one boasting,

“Nice clothing.
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-}{ If we invest so nuch in the chasunal, but there is no kallaf,
then we are just like that fool!”

A chasunah requires two sides; a chassan is not enough if there
is no kallah. The clothing and food symbolize the relationship
between us and the Torah, and only when two parties are coming
together is that celebration in place.

» These are the days to prepare, to make sure that the kallal, the
Torah itself, will have a chassan ready to greet and cherish her.
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